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127. Cf: YMD, p.9 and Sribhasya, pp. 29-30.

128. See Yamuna's Contribution to Visistadvaita, pp.
165-166.

129. The readings found in this fragment seem to be
corrupt and hence a proper understanding of this
passage was a little difficult. The commentary
Nyayasara of Srinivasacarya on Vedanta Desika's
Nyayaparisuddhi (Chowkhamba Sanskrit Series) is
quite useful in this connection.

130. Some of the acarya-s of this school seem to be
divided regarding the status of Artbapatti as a
separate pramana, Meghanadari accepts Artbapatti
as a separate pramana along with Upamana. (See
Nayadyumani, pp. 214-219). The present fragment
of Tattvaratnakara which contains the statement
'divatana-asana-nisedha-matraparam cet srutartha
patteh' appears to be in favour of Smta-arthapatti
as a separate means although Artbapatti in general
is earlier denied an independent status. Earlier
Yamunacarya in his Atmasiddhi tried to prove
the existence of the individual soul (atman) on
the strength of Srutarthapatti (See Atmasiddhi, pp.
139-140). Scriptural passages such as jyotistemena
svarga-kamo yajeta become incompatible if the
existence of an abiding self is not accepted. Hence
this becomes a pramana. But how to account for
this apparent contradiction? The word smtarthapatti
should not be interpreted as a separate classification
of arthapatti but as 'an implication' found in the
statements heard. It can thus be included in
Sabdapramana itself.

131. Chandogya Vffl.XI.5.

132. Mundaka. ILI.3.